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Idealism

egel’s historical significance lies in the fact that he accomplished
with extraordinary and systematic thoroughness what Kant had
so recently said could not be done. Kant had argued that meta-

physics 1s impossible, that it 1s impossible for the human mind to
achieve theoretical knowledge about all of reality. Hegel, on the other hand,
set forth the general proposition that “what is rational is real and what is real
is rational,” and from this concluded that everything that s, is knowable. Here
was an elaborate metaphysics, which provided a new basis for thinking about
the very structure of reality and about its manifestations 1n morality, law, re-
ligion, art, history, and above all thought itself. It might be argued that the even-
tual decline of Hegelian philosophy was more d matter of abandonment than of
studied attack, more like deserting a mansion than capturing a stronghold. But
to imply that Hegel's successors merely decided to 1gnore his elaborate meta-
physical system is to misjudge the impact and grip his 1deas had upon the gen-
erations that followed him. The power of Hegel’s thought can be measured by
the fact that most twentieth-century philosophy represents ways of revising oOr
rejecting aspects of his absolute idealism.
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nomenology of Mind, which, he says, he finished
of Jena in 1807. As this battle closed his univer

sity, Hegel supported himself and his wife, whom he married 1n 1811, by be
coming rector of the secondary <chool at Niirnberg, where he remained until
1816. It was here that he wrote his influential Science of Logic, which brought
him invitations from several universities. In 1816 he joined the faculty at Heidel
berg, where in the following year he published his Encyclopaedia of the Philo
sophical Sciences in Outline, the work in which Hegel presents the grand struc
ture of his philosophy in its threefold aspect, namely, logic, philosophy of nature,
and philosophy of mind. Two years later, Hegel was given the chair of philos
ophy at the University of Berlin, where he remained until his death from chol
era in 1831 at the age of sixty-one. At Berlin Hegel’s writing was massive, al
though most of 1t was published after his death. His works during this period
ncluded his Philosophy of Right and lectures, published posthumously, on Phi
losophy of History, Aesthetics, Philosophy of Religion, and History of Philos

ophy.

his first major work, The Phe
at midnight before the Battle

DEALING WITH THE LEGACY OF KANT

Kant’s critical philosophy was the movement ol
«m as formulated by Fichte, Schelling, and

Hegel. Kant had reacted against the pretentions of the rationalist metaphysi
cians who assumed that human reason could penetrate the secrets of ultimate
reality. Against these assumptions Kant set forth his critical conception of phi
losophy, which consisted in describing the limits beyond which the human mind
could never proceed. His argument was that the mind is structured in such a
way that it is forever barred from going beyond the realm of sense experience,
the realm of phenomena or appearances. Moreover, our interpretation of the
world of experience is permanently fixed by the categories that the mind 1m
poses upon the objects of experience. These categories—such as cause and ¢l
fect, existence and negation, and others—said Kant, are concepts that the mind
possesses prior to experience and employs in relation to objects, and this 15

what makes knowledge possible.
The impact of Kant’s critical method, however, derived from his argu-

ment that in addition to the world of experience, the world of phenomena, there
'« also the world “behind” phenomena called the noumenal world. The nou-
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nineteenth-century German ideali
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Fichte and Schelling in the enterprise of transforming
to a metaphysical idealism. But each of these phi-

losophers approached this enterprise in his own and somewhat different way.

What they did agree on, however, was that there can be no unknowable thing-

itself. Moreover, knowledge. as Kant had shown, was possible because the

nind itself produced the forms of knowledge through its yarious categories.

Aut while Kant had assumed that these forms of knowledge received their ma-

(erial content from the given of our experience, from an external thing-in-itselt,

‘he idealists now argued that the content as well as the forms of knowledge
must be the product of ind. In this way, they came 10 the conclusion that
every object of knowledge, including things, is the product of mind. This would
nean also, as Hegel did assert, that every reality 18 rational and that the ratio-
q1al is real. And, since there can be nothing unknowable, the idealists were con-
fident that they could know the inner secrets of absolute reality. This reality
must be some form of rationality because it had just been argued that there 1S
no independent and essentially unknowable external thing-in-itself that causes
ind produces the objects of knowledge. We do €x-
perience a world of things external to us, which we recognize as existing in-
dependently of us and which we did not create. If all objects of our knowledge
are the products of mind, but not our minds, 1t must be assumed that they arc
the products of an intelligence other than that of a finite individual. The ideal-
ists concluded that all objects of knowledge, and therefore all objects, and 1n-
deed the whole universe, arc the products ot an absolute subject, an Absolute
Mind.
Whereas for Kant the categories of the mind merely make knowledge pos-
sible, for Hegel the categories have a mode of being that 1s independent of any
individual’s mind. Again, for Kant, the categories represented the mental pro-
cess of an individual and provided for Kant the critical explanation of the modes
and limits of human knowledge. The categories, he said, are concepts in the
human mind that the mind brings to experience and by which the mind can
understand the world of experience. Hegel, on the other hand, considered the
categories not only as mental processes but as objective realities pOSSESSINg
being independent of the thinking individual. The transformation of Kant’s crit

ical philosophy 1nto metaphysical idealism consisted in Hegel’s saying that the
categories, which Kant thought were merely concepts of the human mind, had

objective status, that is, possessed a node of being independent of any ind
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thesis, and thas process continues until ot ends i the Absolute Tdea. What He
pol emphasized i has dialectie logic was that thought moves and that contra
diction, rather than bringing knowledge to a halt, acts as a positive moving lorce
i human reasoning,

To tllustrate Hegel’s dialectic method, we can take the first basic triad ol
his logie, namely, the triad of Being, Nothing, and Becoming. Hegel said that
the mind must always move from the more general and abstract to the specific
and concrete. ‘The most general concept we can form about things 1s that they
are, Although various things have specific and different qualities, they all have
one thing in common, namely, their being. Being, then, 1s the most general
concept the mind can formulate. Also, Being must be logically prior to any
specthie thing, for things represent determinations or the shaping of what 1s orig
mally without features. Thus, logic (and reality ) begins with the indeterminate,
with “the original featurelessness which precedes all definite character and 1s
the very hirst of all. And this we call Being.” Hegel’s system begins, therefore,
with the concept of Being, and this 1s the thesis. The question now 1s, how can
thought move from such an abstract concept to any other concept? More 1m-
portant still s the question, how 1s 1t possible to deduce any other concept from
such a universal idea as Being?

It was here that Hegel believed he had discovered something new about
the nature of thought. Ever since the time of Aristotle, logicians had thought
that nothing could be deduced from a category that was not contained in that
calepory, To deduce B from A requires that in some way B already be con-
tnined in A Hegel accepted this. But what he rejected in Aristotelian logic was
the assumption that nothing could be deduced from a universal term. For ex-
amnple, Anistotle argued that everything is a distinct thing and that logic, there-
lore, provides us only with specific universal terms from which no other uni-
versal terms could be deduced. Thus, for example, there is either blue or not-
hlue, there 1s no way to deduce any other color from blue. If blue 1s blue, you
cannol at the same time say that it 1s something else, a non-blue. This principle
ol noncontradiction 1s very important in any formal logic. Still, Hegel believed
that 1t 1s not true that a universal does not contain another concept. Returning,
then, to the concept of Being, Hegel said that we have here an idea which con-
tuins none ol the particular qualities or characteristics of the many things that
have being, The 1dea of Being has no content, for the moment you give it some
content, 1t would no longer be the concept of pure Being but the concept of
something. Unlike Aristotle, however, Hegel believed that from this concept

ol Being 1t 1s possible to deduce another concept. He argued that because pure
Lheing 1s mere abstraction, it 1s therefore absolutely negative. That 1s, since the
concept of Being 1s wholly indeterminate, it passes into the concept of not-
Hemg, Whenever we try to think of Being without any particular characteris-
ties, the mind moves from Being to not-Being. This, of course, means that in
ome sense Being and not-Being are the same. Hegel was aware, as he said,
that “the proposition that Being and Nothing are the same 1s so paradoxical to
the imagination or understanding, that it 1s perhaps taken for a joke.” Indeed,
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Much of what Hegel says about Nature is somewhat outmoded by the

e work of the scientists, He was cont crned. rather, to discovel throueh the

philogophy of Nature a cational structure and pattern i all of reality, At the
ame time, he tried to show the difference between freedom and necessiry, say
nge that Nature is the realm of necessity whereas Spirit s {reedom. Nature,
says Hegel, “is to be considered as a system of stages, of which one proceeds
qecessarily from the other.” Freedom, on the other hand, is the act of Spirit.
here is. then, a dialectic opposition between Spirit and Nature, between [ree-
dom and necessity. Indeed, the «career” of reality, the teleological movement

of history, represents the oradual and continuous unfolding of the Spirit, of the

[dlea of freedom.

The Philosophy of Spirit The third part of Hegel’s system, following his
lopical Idea and his philosophy of Nature, is the philosophy of Spirit or Mind.
Here again, Hegel sets forth the elements of his dialectic in which the thesis 18
subjective spirit, the antithesis is objective spirit, and the synthesis is Absolute
Spirit. He goes into considerable detail, piling triad upon triad to illustrate thal
‘he Absolute is Spirit and that this Spirit finds its manifestation in the minds ol
‘ndividuals, in the social institutions of family, civil society, and the state, and
finally in art, religion, and philosophy. 1he subjective spirit refers to the mner
workings of the human mind, whereas the objective spirit represents the mind
1 its external embodiment in the social and political institutions. At the apex
of knowledge are art, religion, and philosophy, which are the achievement ol
Absolute Spirit.

Most of what made Hegel’s philosophy tamous was that portion of his
thought that he developed around his concept of objective spirit. Here we
come upon the unity of Hegel’s thought as he now attempts to connect his
moral, social, and political thought with the rest of his system. The whole
sphere of human behavior, both individual and collective, is described by
him as part of the actual and therefore is essentially rational. Moreover, as
part of the actual this objective side of the Spirit i1s seen as involved in the
dialectic process. Human behavior and social and political organisms con-
tain or embody the Spirit, just as Nature is the objective embodiment of the
Absolute Idea. For this reason, Hegel looked upon institutions not as the
creations of man, but as the product of the dialectic movement of history,
of the objective manifestation of rational reality. Speaking, for example, aboul
his book on the Philosophy of Right, Hegel writes that “containing as it does
the science of the state, [it] is tO be nothing other than the endeavor to ap-
prehend and portray the state as something inherently rational. As a work

of philosophy, 1t must be poles apart from an attempt to construct a statc as
it ought to be.” This identification of the actual state with the very grounds
of reality is what caused Hegel’s political theory to have such a captivating
influence among those who wished to think about the state in totalitarian o1
at least nondemocratic terms. We turn, then, to some of the “moments” 1n

developments of scien . .
ce since his day. But i RILAE .
y. But 1t was not his intention to take over the dialectic process by which Hegel seeks to indicate the natural move




uversal selb-conscrousness. A particulor mdividoal, he sod, s conscrous ol
himsell msolar as he s a part ol this larger sell. And, says Hegel, "since the
state o omind objectified, 1t 1s only as one ol its members that the mdividual
himsell has objectivity, genuine idividuality, and an ethical hife.” A person’s
spicttual reahity 1s also found n the state, for as Hegel says, a human beimng s

spirtual reality consists in this, that his own essence—Reason——1s objectively
present to him, that it has objective immediate existence for him.” Recalling
thit Hegel was not interested in formulating a theory of the ideal state, his de
weriptions of the actual state are all the more striking. It was the actual living
“tute pbout which he said that “the state is the embodiment of rational free
dom, " and, most striking of all, that “the State 1s the Divine Idea as 1t exists o1
garth,

All these highly exalting descriptions of the state would make 1t appear
that Hegel had advocated the totalitarian state. He did insist, however, thal
msolar as the state 1s the synthesis of particularity and universality, of the fam
Uy and the individual, there be the preservation by the state of individual lib
crly, that liberty which the individual possesses as a member of civil society.
Neither the family nor civil society 1s destroyed by the state; they continue to
cxisl within the state. The laws of the state and, in general, the legislative and
exccutive arms of the state do not issue arbitrary commands. Laws are uni-
versal rules, which have their application in individual cases involving individ-
unl persons. Moreover, laws must be rational and directed at rational persons.
| e reason for laws 1s that men, in their ability to make free choices, are ca-
pubile ol choosing ends that harm others. Insofar as their acts harm others, their
bhehavior is irrational. The function of law 1s therefore to bring rationality into
behavior, What makes an act rational is that it at once achieves a person’s pri-
vile pood as well as the public good. Only a person who acts rationally can be
ltee, because only rational acts can be permitted 1n society, because only ra-
- Lonal acts avoid social harm. The function of the state is therefore not to com-

pound personal harm or misery by issuing arbitrary and therefore irrational com-
mands, but rather to increase, through its laws, the aggregate of rational
behavior. The state 1s thus an organism that 1s seeking to develop the 1dea of
lreedom to its maximum, and to achieve objective freedom only as its individ-
uul members do. In this way, the laws of the state, rather than being arbitrary,
are rational rules of behavior that the individual himself would choose if he
were acting rationally. The only limitation upon the individual will that reason
allows 1 the hmitation required by the existence of other wills. The sovereign
acts in the name of the universal will and reason and not arbitrarily. The state
then, “is the Idea of Spirit in the external manifestation of human Will and its
Freedom,”

When it comes to the relations between states, Hegel emphasizes the au-
lonomy and absolute sovereignty of each state. The relation of one state to
another s different for Hegel from the relation of one person to another 1n civil
wociely. Above two persons who disagree in society, there is the state as a higher
power capable of resolving the dispute. But as between two states, there 1S no

higher entity, Bach nation, says Hepgel, 18 mind m is substantive rationality

a by : e ' " For this
i immediate actuality and i1s therefore the absolute power on arth.” |

renson, tevery state 18 _.._:a;.__.,.,,:__: and autonomous “:._.h:.:r__ .:".._. :r.ﬁ_.__,:,:.m‘ _._._.r_,..md
lundamental _.:.,_._:__._5_._:: of international law ::,_.n .A,E_:m:::__,._x __JE..@«E:. ,_;HH_
ought to be kept.” But, says Hegel, :m::.nm are. In a mﬁ:.m ﬁ:m.EF n re M:,

(o cach other,” and for this reason there 18 no ::GE.mE.E_: E:Eumuwmazm mE“
'he “rights of states are actualized only in their wﬂﬂn:_mﬂ E:_.m. insofar as
‘here are no constitutional powers over them. Lhere 1s no one to judge between

J__.F.,,?:.{ Hegel did not carry his dialectic E%mﬂmﬁ to Ew next level, at Ermr
dividual states would be united into a community .% nations, 1S not n_mwﬁ e
was of course aware that Kant had an idea of securing “perpetual peace” by a
[ .ecague of Nations to adjust every dispute. But he said that such an mﬁmﬂmﬂ
nent could not work because it would still be necessary EH.. mwnr state ﬁm Wi

(o obey the international tribunal. But a state will Eﬁmxm will :m._ %E.ﬁ ﬁmﬁq M.Mm
Indeed, says Hegel, “welfare is the highest .Eﬁ governing the relation % o

state to another.” There can be no moral limitations upon m.ﬁm state, ..E. e
state is “the ethical substance.” It follows, says Hegel, that “if states Emnm#_‘mm
and their particular wills cannot be harmonized, the matter can only be settie

by war.”

World History In Hegel’s view, the history of the EE._“_,& is the Eﬂww
of nations. The dynamic unfolding of Eﬂo.% represents En progress 1in s mm
consciousness of freedom.” This progress 1s not a Hmﬁm_.. of mere nrm:m :n_
is rather a rational process. “Reason,” says Hegel, ,dwE_EmHm the worl .MM_H
_.world history is thus a rational process.” In a special Emwu.gw mﬂmﬂw Hmﬁ M
bearer of reason, and it was for this reason that Hegel :m@ mma EE the mH M e
is “the Idea of Spirit” in external form and ﬁrm.; ﬁrw state is “the U_w_um_ ﬁwm
as it exists on earth.” But the dialectic of the historical process .nﬂuﬁﬂm. :m M
opposition between states. Each state mxﬁ._,mmmmm a national spirit Jﬂ .:M_ , MW -
the world spirit in its own collective cOnsciousness. To be sure, on W ind1 )
ual minds are capable of consciousness. Still, .Ew E_:am. of a ﬁmaﬁmm mm wwmmm-
develop a spirit of unity, and for this reason 1t 1S ﬁomm&_m to Mﬁmu_ 0 M ; Wc_m
tional spirit.” Each national spirit represents a EcEmE in m..w eve .umﬁﬂr e
the world spirit, and the interplay between national spirits represents the

alectic in history. | | | , -
The conflict between nations is inevitable inasmuch as the historical pro

cess is the very stuff of reality, 1s the oradual ﬁ_m;.w._:m out of E.w Idea m&maMm-
dom. Nations are carried along by the wave ot EmEQ, so that E .mmn: nﬂﬂn m
particular nation 1s “the dominant people in world r._ﬂ,n_& for this epoch. ...

A nation cannot choose when it will be great, for “it is only once ﬁwﬂ it n_ﬂu
make its hour strike.” At decisive points in history, says Hegel, mﬁ,mnE_ Hﬂa -
historical persons emerge as agents of the éﬁ_a.mﬁ:ﬁ. These ﬁm_mozw | H Eﬂ
ons to a new level of development and perfection. mmmﬁ thought that m:w

individuals could hardly be judged in terms of a morality that belonged to the
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_.._::_: out ol which nation 1 _:.:_.___, _..__. (i (he vitlue ol such PETSONS Coil
NINIS I thelr ereative responsiveness (o the untoldimg Idea of Freedom.

Lhe time process of history was for Hegel the logical process of the d
alectic, History is moving toward a purposive end, namely, freedom. To |l
lustrate the dialectic of history, Hegel used examples of various peoples,
which, he thought, indicated the three moments in the development of [ree
dom, The Orientals, he thought, knew nothing of freedom except that the [
lentate alone could do what he wished. Although the Greeks and Romuans
knew the concept of citizenship, they limited this status only to a few and
regarded others as being by nature slaves. It was the Germanic peoples who,
under the influence of Christianity, developed the insight that man as such i
tree, Thus, Hegel says that “The East knew and to the present day knows,
only that One is free; the Greek and Roman world, that some are free: the
Gierman world knows that A/l are free.” The highest freedom, we have seen.
vccurs, according to Hegel, when the individual acts according to the univer
sal, rational will of the whole society.

ABSOLUTE SPIRIT

Hegel™s philosophy has its culmination in man’s knowledge of the Absolute, In
the process of dialectic, knowledge of the Absolute is the synthesis of subjec:
Ve spirit and objective spirit. Because reality 1s rationality, Thought, Idea, if
tollowed for Hegel that man’s knowledge of the Absolute is actually the Ab-

wolute knowing itself through the finite spirit of man. Just how this moment of

well-consciousness of the Absolute occurs in the spirit of man is described by
Hepel in a final dialectic.

(ur consciousness of the Absolute, says Hegel, is achieved progressively
W the mind moves through the three stages from art, to religion, and finally to
philosophy. Art provides “a sensuous semblance of the Idea” by providing the
mind with an object of sense. In the object of art, the mind apprehends the
Absolute as beauty. The object of art, moreover, is the creation of Spirit and,
a4 such, contains some aspect of the Idea. Hegel saw in the movement from
Oriental symbolic art to classical Greek art and finally to romantic Christian
dart-an ever-deepening insight into the Absolute.

Art leads beyond itself to religion. What differentiates religion from art is
that religion is an activity of thought, whereas an aesthetic experience is pri-
marily a matter of feeling. Although art can direct consciousness toward the
Absolute, religion comes closer to it precisely because the Absolute is Thought.
Al the same time, religious thought, said Hegel, is pictorial thought. In early
religions this pictorial element looms large. “The Greek God,” for example, “is
the object of naive intuition and sensuous imagination. His shape is therefore
the bodily shape of man.” At the apex of religion is Christianity, which is the
rehglon of the Spirit.

Hegel regarded Christianity as the pictorial representation of philosophy.
He believed that religion and philosophy have basically the same subject mat-

N I8 elern hat Ciod ax,
e, that both represent “knowledge of that which s eternal, of what Gaod

“so that “rehigion and philosophy come to the

at flows out of his nature,’ f
i what How ipion and rises

e things, " Philosophy leaves behind the pictorial _:__.Ex. :_.:r. it e ipla
o the level of pure thought, But :_:__,E:_.___J_ does not offer :r:.,__ :._. __.h o T,__
ol the Absolute at any particular moment, for .f_.:m.: _A::E_E_.ﬁc ;.. _._.:. _::_,.:_.f ._”_
the dialectic process. Philosophy itself _.”Ex a history, a Ez_nr:.r.._J__:.,.,M..,_,H_.d___“,_.___ﬁ,_
where the major periods and systems .E_ 3::5&%5 are ::.P,E.J",r. J_ﬁ,_“: _“_ﬁnn
developments. These systems in the history ol t:__n._,mo_u:fr.ﬁ.:rvr_m : .rrr__..,__
cssary succession of ideas required by the progressive s:_ﬂ_a_:m 0 ; M_,_t | 2._
lhe _MEEQ of philosophy 1s for Hegel, ﬁr,m_.m?am; the development of the
solute’s self-consciousness in the mind of man.




